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his intellectual autobiography and his peculiar principles of method for the 
attainment of truth ; a transition is then made to his 'Meditations on First 
Philosophy,' to set forth the application of his method of doubt to the dis- 
covery of absolute certainty, and also his attempt to demonstrate the existence 
of God. From 'The Ethics' of Spinoza are given the doctrines of his one 
eternal substance as the immanent cause of the universe, of his three kinds of 
cognition, and of his intellectual love of God. The 'Monadology' of Leibnitz 
is reproduced in full." 

Thus in his preface the editor enumerates what parts he has utilized, 
passing on further to mention chronologically Locke, Berkeley, Hume, Con- 
dillac, Kant, Fichte, Hegel, Schopenhauer, Comte, Mill and Spencer. 



Concepts of Monism. By A. Worsley. London : T. Fisher Unwin, 1907. Pp. 
356, Price 2 is. 

This book is not quite what it seems. The Author understands by monism 
a philosophy which claims "that there can be but One Source from which 
spring all things, both real and imagined (p. ix). Thought is mainly shaped 
by a study of Brahman monism which he mainly derives from the transla- 
tions and commentaries of Max Miiller. He prefers to discuss these Chinese 
exponents of monism for the reason that they are little known in England. 
He says (p. viii) : 

"I deal at some length with the Idealistic Philosophies of India, because 
they seem to rest upon an almost unassailable basis ; and also because the im- 
portance of these systems has not generally received due recognition from 
British authors. On the other hand, the Idealist systems of southern Europe 
are so well known to our philosophers that no possible benefit could accrue 
from restating them. 

"On the Empirical side, the modern Monistic system, so ably expounded 
by Haeckel, has absorbed every argument that has been deduced from Sub- 
jective Knowledge, so that it is unnecessary to recontrovert those systems 
which he has irrevocably overthrown." 

Haeckel's ideas are scattered over the book, without however modern- 
izing the author's love of the Orient to any extent. He works into his system 
some views of Renan, Ostwald, Hume, Schopenhauer, Berkeley, Du Bois- 
ReymOnd and others who somehow or other are sympathetic to him, and the 
idealistic monism of the Brahman philosophy is enriched by a study of Lao- 
Tze and Confucius. Upon this foundation our author builds his philosophy 
with a considerable breadth of mind which as is well known is quite in keeping 
with his authorities. The work which Vignana Bhikshu did for the old 
orthodox Brahman philosophies Mr. Worsley has attempted to do for philos- 
ophy as a whole. He says : 

"If Vignana Bhikshu could discern an underlying unity in all the orthodox 
Brahmanic philosophies, is it not given to us to discern the unity of all philos- 
ophy ? I say that it is. That although no system has reached the Truth, the 
Absolute, yet that every philosophy has had some vision of That One. Some 
have seen more than others; some have seen much, but indistinctly, others 
have seen little, but clearly. In some cases what was clearly seen by earlier 
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sages has become dimmed and blurred to our later vision; in others doubts 
have been dispelled and difficulties overcome. Therefore it is that I have 
striven in this system of Monism to build upon the foundation of Knowledge 
common to all the greatest philosophies. When all demonstrable errors have 
been eliminated, and the comparison has been accomplished, I claim that some- 
thing remains to be distilled from every philosophy and every religion." 

Mr. Worsley is not hostile to the views which he has left behind. He 
recognizes them as errors. He gives up the Christian idea of a personal God 
and a heaven beyond the clouds, and accepts in its place a supreme spirit and 
a beyond of preeminently Vedantic conceptions. He says : 

"We must not forget that when, in the search for Truth, we leave behind the 
World of alleged facts, we leave also a vast array of necessary and unneces- 
sary attendant Errors. For our senses, as in a mist, darkly, give us at best 
but transitory and faulty impressions within the field of subjectivity. But the 
Mind may see, by the light of Pure Reason, beyond this veil of the Material, 
into a great Beyond where Object and Subject cease to mirage each other in 
distorted duality, and become simply a phase, an idea." 

How constructive his imitations are appears from the following passage : 

"To Monists there can clearly be no such active personal God as is wor- 
shiped by believers in revelation ; no Good or Bad, nothing either praiseworthy 
or blameworthy in any transcendent sense; for there can be no absolute sanc- 
tion for relative perceptions. But on the other hand Monists admit the possi- 
bility of all moral and of many religious concepts as being beneficial, necessary, 
and even relatively true. Their philosophy does not close the door against 
any devout person, but rather calls upon him to clearly realize that we can 
have no absolute sanction for any action whatever, and that the values of 
all moral teachings must be gauged, not by any absolute standard, but rather 
by their effects upon humanity. To this extent actions may be good or bad, 
praiseworthy or blameworthy, and the Gods of Religion or the Isvaras of 
Philosophy are good too, if, by any such process of imagery, benefits result. 
Hence those who have so read this book as to deem Monism a destructive, 
rather than a constructive, philosophy, have misconceived the plan of my 
work." 



Die Weltanschauung Spinoza's. Von Dr. Phil. Alfred Wenzel. Leipsic: 
Engelmann, 1907. Pp. 478. 
In his preface Dr. Wenzel explains that it is quite an accident that he 
became enough interested in Spinoza to undertake an extensive investigation 
into his world-conception. It was at the time of a severe illness that he re- 
newed his acquaintance with Spinoza's writings, and he says that the old 
charm worked anew, and he soon realized that in the extant works of this 
great man and thinker there lay an inexhaustible balm of blessings and comfort 
for the soul of the matured man of to-day. In his convalescence he undertook 
a further study of Spinozist writers and critics, and was astonished to find 
that he stood practically alone in his conception of Spinoza's system, and that 
in spite of a large amount of literature that had been written on the subject, 
the views of the later authors often differed very widely on the most important 
questions of Spinoza's teachings. He found himself almost completely in 



